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Have a Happy Channuka

The Beit Midrash Crew
Why is Chanukah Eight Days Long?

We’re all familiar with the story of Chanukah: The Maccabim triumphed over the Greeks (a miracle in and of itself since they were a lesser army) and then the Maccabim were able to go on to Yerushalayim. When they got to the Beit HaMikdash, however, the Maccabim only found enough oil to last one day, but a miracle happened and the oil lasted for eight days.
So why did Chanukah only last eight days? What’s wrong with having a two-week long holiday? 
There are a few reasons. First, it takes eight days to get new oil, so the people who were in charge of filling the menorah (the Kohanim) separated the container holding the oil into eight sections, so that there would be enough oil for the menorah to be lit at least part of a day, but there was a miracle that the little bit of oil lasted an entire day. Secondly, the oil in the container was emptied into the menorah on the first night (so that the menorah would be lit for a day), but a miracle happened and the container continued to be full after it was emptied. This continued for eight days. Thirdly, as mentioned before, the container was emptied on the first night, but, the following morning, none of the oil had burned but the flame was still lit. None of the oil had been used up! This happened every one of the days until new oil was manufactured. Finally, after the Maccabim defeated the Greeks, the Jews were allowed to perform the mitzvah of Brit Milah again (as Antiochus had decreed against it). Since the Brit Milah is done when a baby boy is eight days old, we honour the fact that we were again able to perform this mitzvah by making Chanukah eight days long.
This year at Chanukah, we’ll all know just a couple more reasons why Chanukah is eight days long. . Chag Chanukah Sameach!
By: Chaya Solomon, 

More then Just Toys
On two of our holidays we take children’s toys and adapt them to our purposes. This is kind of strange. The first holiday associated with a toy that comes to mind is Purim, when we use greggars to drown out the name of Haman. The second is on Channukah when we spin the dreidel to win Channukah gelt.  So let’s examine the gregger and the dreidel. They’re both controlled by a little stick, which determines the toy’s movements. The greggar is controlled by the stick on the bottom, but on the dreidel, the little stick is on top. What does this symbolize?

On Purim, Hashem’s involvement was subtle and hidden, and same with the stick. It does control the gregger, but it’s more hidden, it’s not outwardly noticeable. On Channukah however, the little stick is the first thing we see. It sits on top, waiting for our fingers. This symbolizes how Hashem controlled the events of Channukah more outwardly, going against nature, parading us as the victor for all to see. This Channukah when you take out your dreidel, stop and notice just for a moment the ultimate logic, clarity and depth in such a simple child’s toy.

Chag Sameach,

By: Adena Goldberger                                           *taken from a righteous source

The Essence of Chanukah

One of the most striking elements of Chanukah is its progressive dynamic nature. Most of our holidays are of a much more simple type: we mark, celebrate and observe them in a static way. Rosh Hashanah, Yom Kippur and Purim are short events that carry their individual messages in a uniform manner. Sukkoth and Pesach, while being seven or eight days long, actually seem to deteriorate with time. In both cases the fullest manifestation of the chag is on the first day. The Seder is definitely the highlight of Pesach, while the remainder of the week does not even warrant the reciting of the full Hallel. Sukkoth as well is inconsistent if we note the halacha that one MUST eat in the Sukah on the first night of Sukkoth while for the remainder of the chag, if one avoids any type of food that obligates one to eat in the Sukah, one need not set foot in the Sukah at all. 

Chanukah is the celebration that progresses and intensifies from day to day. Despite the fact that this seems to be self evident, I would like to take the time to prove the obvious.  

The Gemara in Shabbat tells us of a famous debate between Bet Hillel and Bet Shamai as to the number of candles to be lit each day. Bet Shamai believes that on the first day we should light eight candles and work our way down to just one light on the last day. Bet Hillel argues that we should do just the opposite, which of course is the Halacha today. The rationale given by Bet Hillel is "Maalin Bakodesh V'een Moredeen" we increase in Kedusha and do not decrease. Clearly the act of adding an extra light on every night symbolizes the increased intensity of the holiday. The excitement evident in any child's (and adult's) eyes watching the Chanukiah fill up is clearly felt. 

The lighting of the nerot Chanukah is one of the only mitzvoth in which we are given differing levels of fulfilling the mitzvah. The Gemara tells us that on the most basic level we are to have one candle per household, the next best is to have a candle for each person and finally the best is to have an increasing number each day (according to bet Hillel). In general we are told of one way in which to fulfill a mitzvah. In this case, the three levels are mandated by the Gemara as three legitimate ways of fulfilling the mitzvah. 

This concept of increasing the level of fulfillment echoes in many other details of the lighting such as the materials used in the construction of the chanukiah (gold) and the fuel used to burn (olive oil in deference to the miracle and in fact any efficient fuel in an attempt to guarantee the maximum exposure of the candles). 
 
This particular holiday represent dynamics and increasing holiness because of the original miracle. If we focus on the stage immediately prior to the famous miracle we find a very interesting Gemara. The Gemara in Rosh Hashanah tells us of the crisis that faced the Chashmonaim upon their victory. They entered the mikdash and began the rededication of the mikdash and found that they lacked something much more basic than pure olive oil- they lacked the Menorah itself. (RH 24b) "[At first they used] iron spikes coated in Babbitt, later when they had more money they made it out of silver and when they later had even more funds they made it out of gold". The very construction of the Menorah was an incremental process, moving step by step until finally reaching the ultimate goal. 

Most obviously the famous "oil miracle" followed very much the same pattern. Each and every day the miracle became more and more amazing. There is a famous question attributed to the Bet Yosef (which actually dates much further back) as to why we celebrate eight days if one of the days was not miraculous at all as they had enough oil for one day? Hundreds of answers have been offered to this question but the assumption of the question is that the first day cannot be seen as the most intense part of the holiday. 
The Message of Chanukah
We are asked to learn the story of Chanukah carefully and to begin to conduct our lives in its spirit. How simple would it have been for those at the time of the Chashmonaim to present very solid arguments as to why it was impossible to fulfill the mitzvah of the Menorah? The arguments would state that for both spiritual reasons (a pseudo Menorah that does not match the description in the Torah) and physical ones (not enough oil to last) we should simply forget about it and try again later when all of the conditions are optimal.
The message of the Chashmonaim is exactly the opposite. They seized the opportunity that they had and employed all resources at their disposal in order to fulfill the mitzvah. True it was not going to be the most elegant nor did they have any idea while lighting on the first day that there would even be a second day, yet that did not stop them. 
We are meant to act, using what we have, as imperfect as it may be, while at the same time keeping our sights out for the ultimate fulfillment of all mitzvoth. We appreciate "Ner ish ubeto" the one candle per household as a legitimate and therefore precious option while we all strive to be "mehadrin min hamehadrin" and each and every day add another light. 

By: Ariella Kleinberg

(Adapted by a shiur by Rav Shames of Midreshet Harova)


Forget About the Candles, It’s All About the Torah She’be’al Peh
We all like to celebrate Chanukah for the “nes pach ha’shemen” and focus on the candles. So much is stressed on this miracle, that in fact we are commanded to light by the window so we can advertise this to the general public. I would like to suggest another aspect of Chanukah that perhaps we should look into more, and possibly start a new minhag.
The Jews at the time of the Yevanim were commanded to not perform three very specific mitzvot- milah, Shabbat and chodesh. These three are what separate us from the other nations. However we should take it one step further. The tfilla “Al hanisim” alludes to the fact that Chanukah is not simply a time when we celebrate our religious freedom, rather celebrate the importance of the Torah She’be’al Peh. We see this first when it says “al amcha Yisrael” as opposed to just Yisrael. This emphasis is that the Yevanim tried to uproot our strong connection to God, being His nation. This connection is exemplified through our performing of His mitzvot, which of course our expanded upon in the Torah Sh’be’al Peh. The second time we see this in al hanisim is when it states “le’hashkicham Toratecha”, which can be explained as the Torah She’be’al Peh whose very existence relies on people not forgetting it. Furthermore, in masechet Shabbat, a question is brought down in the G’marah, why we say “asher kidshanu b’mitzvotav v’tzivanu” if we are not commanded by Hashem? The answer the Gmarah gives is that we should not stray from what we were taught, along with reference to following what was passed down to you by your father. We learn from this the importance of following what was passed down through the generations. This was taught specifically here as opposed to with regards to any other mitzvah d’rabanan, to show the connection between Chanukah and the Torah She’be’al Peh. 
So perhaps we should all be learning some more halacha or whipping out a masechet or two this Chanukah. Maybe we should do it by a window. (Or fill a Beit Midrash with learning...)
After all, the mitzvah may be with the candle, but the Torah has the light! 

Chag Sameach! 

-Sara Greenwood

The True Nature of Miracles

Rabbi Arvuch notes that there is a big contrast between the Gemara’s story of what happened on Chanukah and the story that we say in Al HaNissim.  When the Gemara talks about Chanukah it skips the part about the war against the Greeks and focuses on the miracle of the one jug of oil that lasted for eight days.  This is very different to what we say in Al HaNissim where we thank Hashem for the miraculous triumph over the Greeks without mentioning the oil.  In Al HaNissim we refer to the candles and the holiday but do not tie the two together.  The only mitzvah of Chanukah is to light the candles in order that we remember the eight day miracle.  How can we ignore this aspect of the chag in our davening?  Furthermore the miracle was not for eight days it was for seven since the oil that was found enough to burn for one day? 

Reb Moshe Feinstein says that we think of the miracle of one days’ oil lasting for eight as hashem’s decision to depart for his ordinary standards, which are, known as “nature”.  However the real concept of nature, are the miracles that are performed on a daily basis. This means that the ability of oil to be flammable is no less miraculous then anything else being flammable. In reality the concept that a miraculous thing happens everyday is greater then the idea that something miraculous happens once.  Someone who recognized this was Reb Chanina Ben Dosa.  One Friday afternoon he consoled his daughter who had bought vinegar instead of oil for the shabbos candles.  Reb Chanina said, “He who commanded oil to burn will command vinegar to burn”.  It did, throughout the whole shabbos.  By Reb Chanina’s standards the burning vinegar was no less miraculous then burning oil. If we had mentioned the extended burning of the candles in our davening then the miracle that oil is at all flammable is neglected.  Therefore we simply mention that the menorah was kindled and therefore show gratitude to the miracle of all creation.  Al HaNissim is inserted into the tefillah of Modim, where we thank Hashem for “your wonders and favors of all time” for example: breathing, a beating heart, arms and legs.  The miracles of Chanukah are there to remind us of how simple they really are compared to all the great miracles that we experience everyday

By: Ora Shore



The Famous Question of the Beit Yosef

There is a famous question asked by the Beit Yosef on the days of Chanukah. If the oil that was found to light the Menorah was sufficient to last for one day, and it lasted for eight, then the miracle only happened for seven days!? One answer is given by the Ta”z (Orech Chayim 670:1) and he says that there was enough oil to be put in all of the branches of the Menorah to last for one day. The miracle was that it lasted for the entire eight days. So therefore, since all the oil was not consumed on the first day, the miracle was for eight days and not seven.

 
In the Klei Chemdah (Vayakhel p.157) there is an interesting question on the Ta”z’s answer. The miracle that the Ta”z explains, is describing the replenishment of the original oil. So that would imply that even though the oil miraculously returned, the oil itself was not the pure olive oil that was necessary for lighting the Menorah. The Torah specifically explains that the oil used for the Menorah had to be the purest oil that could be found. This brings us to a new question: how could the miracle oil that was used be oil that was unfit for the Menorah?


Rav Chaim Soloveitchik says that the oil in the Menorah didn’t actually replenish itself each day. In fact, the miracle was that each day the quality of the oil improved to such a high quality that only a fraction of the original oil was needed. This answers both of the previous questions. Firstly, the miracle of the oil lasting for eight days did actually occur, and the oil that was used was not “miracle oil” but rather the original oil that was just improved daily. The oil burnt for eight days because this new and improved oil was more efficient, and not because it replenished.


The prayer “Al Hanissim” describes different examples of quality defeating quantity, such as the weak over the mighty and the pure over the impure. The entire essence of Chanukah is based on the superiority of quality over quantity. The miracle of the oil should teach us a lesson about our daily lives. When it comes to Mitzvot, the numbers are not what count the most. The quality of our righteous actions is what truly matters, and Chanukah should be an inspiration to improving our deeds and the quality of our lives. 

Sent by Adam Davis

Written by Rabbi Yehuda Prero 

Rabbenu Bachya on the Miracle of Chanukah

Rabbi Dr. Moshe J. Yeres
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Much has been written about why the miracle of Chanukah is celebrated for eight days and not seven, since the pach hashemen with the seal of the Kohen Gadol contained enough oil for at least the first day. I suspect that a number of other contributors to this choveret will take us down that road and sketch some of the answers that have been suggested over the centuries to this famous question of the Bet Yosef. 

In the second half of the thirteenth century Rabbenu Bachya ben Asher wrote Sefer Kad Hakemach in which he compiled sixty themed articles in Judaism.

In his chapter on Ner Chanukah, Rabbenu Bachya notes that the actual Menorah of the Temple and the other items in the Bet Hamikdash all serve as symbols and hints for the דברים שכליים (rational matters) in this world, as the Torah writes in Shemot 25:40 וראה ועשה בתבניתם אשר אתה מראה בהר “And see that thou make them after their pattern...” which is taken to mean that Moshe saw the example of their form and discerned knowledge and wisdom from them. 

Thus the Menorah and the kindling of its lights in the Bet Hamikdash help us focus on the light of the Almighty’s שכינה  . Also by kindling the lights, we are directed to the importance of honouring His Presence. (Therefore writes Rabbenu Bachya, we add lights and illumination on Shabbat in order to show honour to Hashem.) The extension of this physical light is an indication of G-d’s Presence and favour. 

As a consequence of this, the symbol of Hashem’s constant presence in the Bet Hamikdash was the Ner Ma’aravi (western light) of the Menorah. Though it contained no more oil than the other candles of the Menorah, it burned for 24 hours until the next evening. The Talmud in Yoma 39a also notes that during the life of certain individuals, the Ner Ma’aravi never went out at all. This was an indication of their supreme awareness of the Almighty. This is the meaning of the Torah in Vayikra 24:3 that the candles of the Menorah were set by Aaron and his sons  מחוץ לפרוכת העדות באהל מועד  “outside the Veil which is before the testimony”,  because the Menorah serves as testimony to the entire world that the Divine שכינה  rests among the Jewish people. 

At any rate, Rabbenu Bachya notes that it is therefore only natural that the victory of the Hasmoneans would be accompanied by a miracle that would be highlighted by the Menorah’s burning for an extended length of time. Hence the miracle served not only a utilitarian purpose to allow the Menorah to remain lit until additional pure oil was procured for the Temple (an eight day return trip). Rather writes Rabbenu Bachya the oil needed to burn longer than usual in order to indicate to all the clear Presence of Hashem’s favour and שכינה in this juncture of Jewish history. Therefore it underscored the message that this victory was predicated on remembering the role of the Shechinah in Divine Providence and Jewish history. 

So why did the miracle last exactly eight days?  Rabbenu Bachya notes that many items in the Bet Hamikdash were based on or related to the number eight including the following:

· The Kohen Gadol wore eight garments – חושן, אפוד, מעיל, כתונת תשבץ, מצנפת, אבנט, מכנסי בד, ציץ

· The Levi’im played eight different types of instruments – נגינות, מחלת, עלמות, משא, שושנים, נחילות, גתית, שמינית (see I Chronicles 15:22, Tehillim 4:1, 53:1, 46:1, 45:1, 8:1, 6:1.)
· There were eight types of items with fragrance used in שמן המשחה וקטרת  , four in the shemen hamishcha – מור, קנמן, קנה, קדה  ; and four in the ketoret – נטף, שחלת, חלבנה, לבנה

· There were eight  בדים (staves) – two for the Ark, two for the Shulchan, two for the Mizbe’ach Ha’olah (Nechoset) and two for the Mizbeach Hazahav.

· Korbanot could only be offered on the mizbeach after they were at least eight days old.

· According to Rabbenu Bachya there exist eight prerequisites to Prophecy.

· (Similarly brit milah is on the eighth day and there are eight strands of thread in the tzitzit.)

[image: image2.wmf]In short the number eight is intrinsically connected to the Bet haMikdash. In order to help us recall this locus of G-d’s presence, the miracle of the oil lasted for eight days.

Though Rabbenu Bachya’s use of the number eight sounds somewhat similar to the Maharal’s concept that eight is symbolic of being למעלה מן הטבע  - above the laws of nature, R Bachya tends to focus more on the connection of light and Temple and Shechina, as themes for us to integrate into the holiday of Chanukah. 

The most important value then for us in the message of Chanukah, is never to forget to seek the presence of Hashem in our lives. To paraphrase the words of Mattityahu in the books of Macabbees: Though all the nations in their the lands will listen to the other voices and turn away from their ancestral beliefs, we shall always keep the Covenant made by God with our ancestors; we will never turn away from our beliefs, neither to the right nor to the left.

Rabbenu Bachya also notes that the term Chanukah is related to the Chinuch – education. If we educate ourselves to the purpose of the Nerot Chanukah, we will set the foundation to advance the coming of the Mashaich when we shall rededicate the Bet Hamikdash anew. 

I close by noting that this last idea is also found in HaRav Yissachar miDinov’s classic chassidic work Bnai Yissascher: 
ובכל שנה ושנה בהגיע העת הזאת מאיר לנו השי"ת ומתגלה מעט מן האור הגנוז לעת עתה, ורק לעתיד לבוא בזמן הגאולה השלמה יתגלה במלואו. ולכן מכונה חג זה בשם חנוכה, והוא כמו שמחנכים את הקטן בקטנותו מעט מעט בכדי שיעמוד על עמדו בגדלותו. 

The Hidden Light

הכרות הללו קודש הם ואין לנו רשות להשתמש בהם אלא לראותם בלבד
           When Hashem created the world, on the first day He created a G-dly light (ohr haelokut), and when He saw that the world wasn't ready for this light, he hid it in the Torah. This light is called ohr haganuz, the hidden light, and in the pasuk כי נר מצוה ותורה אור, Torah ohr is referring to this light, which is kadosh and cannot be used. Since the light was hidden in the Torah, the Torah cannot be used for personal benefit, rather it can only be learned lishma, for its own sake.
          This light is eternal. When Aharon saw that all of the leaders of bnei yisrael gave korbanot and he didn't, Hashem told Moshe that Aharon's job of lighting the menorah in the Beit Hamikdash is greater because the light of the menorah will last forever. Ramban explains that even after the menorah stopped being lit, the kedusha and light of the menorah remained, through the chanukah candles. So the chanukah candles have kedusha, since they are a continuation of the light of the menorah, which is the ohr haganuz. Just as the Torah, which contains this light, cannot be used for personal benefit, so too there is a halachah that the chanukah candles cannot be used for personal benefit.

          The light of the candles cannot be used, but there is an essential part of the mitzvah which is reiyah, seeing the candles. This is not found regarding any other mitzvah. The neshama is meant to be illuminated with the sight of this G-dly light. The war with the Greeks was, in essence, not a physical war, rather a spiritual one- their purpose was to darken bnei yisrael's eyes so that they could not see this light of the neshama. So we have the chanukah candles, which are meant to light up the neshama, contrary to the goal of the Greeks. It is specifically the light of the menorah, out of all the parts of the beit hamikdash, which lasts forever because without this G-dly light, bnei yisrael would not have the strength to endure the galut. So the mitzvah of chanukah, which was the last mitzvah which was established by the chachamim before the galut, is meant to help bnei yisrael last throughout the darkness of galut. By seeing the chanuka candles, the "eyes" of the neshama are meant to be opened in order to see the G-dly light that is illuminated in the candles.

 
חנוכה שמח!
By: Danit Alman

This dvar torah was taken from Netivot Shalom.

Aharon and the Princes

The part of the  תורהread throughout the eight days of חנוכה deals with the gifts given by the נשאים, the first ones to do so at the time of the חנוכת המזבח. Immediately following this we find ה' commanding אהרן to light the מנורה in the משכן. רש"י asks why the part concerning the מנורה is placed in juxtaposition to the part concerning the נשאים. He answers that when Aharon saw the dedication acts of the נשאים he became dejected and downhearted because neither he nor his שבט were included in this act. But to this, ה' tells אהרן that in truth his part is greater – to light and tend the מנורה. 

רמב"ן explains this מדרש to mean that when אהרן was disappointed, ה' assured him there will be anotherחנוכה , in which lighting of the מנורה will take place by his grandchildren, the חשמונאים. This allusion to the future ניסים and victories through his descendants was to be אהרן’s consolation.  Rabbi M. Miller asks two questions on this מדרש. Who, in fact, asked the נשאים to offer their gifts? The answer is, of course, that they were not commanded to do so at all, but brought them purely as a נדבה. If this is the case, then how can אהרן’s disappointment be justified? He could blame no one but himself for his failure to donate to the dedication.  


Rabbi M. Miller answers with the help of רש"י. Let’s take a look at the נשאים. רש"י  explains that at the time of the construction of the משכן, they did not take the initiative to donate to the משכן, but rather, they were content to wait and supply whatever was lacking. However, as the משכן neared completion the only thing that was left for the נשאים to donate were the two אבני שוהם. The נשאים effectively “learnt their lesson” and when the time came to donate again for the חנוכת המזבח, they were extremely anxious to be the very first to give gifts and offer קרבנות. משה, on the other hand, was unwilling to accept their offerings, on account that they had not been asked to make them at all and he felt it arrogant to offer קרבנות to ה' without waiting for a request. Yet, ה' did accept their קרבנות because he recognized that their arrogance is only out of their love of עבודת ה'. 

Now let’s take a look at אהרן. רש"י explains that during the first week of the חנוכת המשכן, אהרן was ashamed and fearful to approach the מזבח to offer קרבנות for himself and the עם. משה then rebukes him, reminding him that this was the job he was chosen for. The Arizal further points out that אהרן’s feelings of shame and inhibition are what caused ה' to desire his service and love him. 


The most striking distinction between the attitudes of the נשאים and אהרן now become clear – arrogance and shame! The נשאים wished so strongly to give קרבנות that they took the initiative to do so, even without being asked. Although it was אהרן’s natural reservation that had prevented him from participating in this occasion, when he saw that ה' actually accepted the voluntary gifts of the נשאים, a sense of down-heartedness overcame him.  At this point ה' offered the assurance of future rectification.   


The חשמונאים embarked upon a battle against the entire nation of Syrian-Greeks. They were willing to show characteristics of strength and vigour in a situation so bold to make such an attempt. From where did they draw such arrogance to take on such a feat? 

Indeed, this is the characteristic of the נשאים, displayed by their determination to give קרבנות. It was the lack of this quality that אהרן mourned in himself. (Even though his natural reserve and shame are two attributes praiseworthy in themselves.)


We are now able to understand more clearly the consolation offered to אהרן (explanation of רמב"ן). He was promised that the time would come when his descendants would demonstrate the exact virtue, which had been lacking in him.  The חשמונאים, armed with nothing more than their dedication and devotion to עבודת ה', were able to overcome the might of thousands of troops.

 Our desire to perform ה'’s מצוות should be as enthusiastic and strong. 
By: Sara Yeres
Torah Can Go a Long Way

In Breishit Rabbah Perek 2- 4, (also in 16-4, 44- 17, Vayikra Rabbah 13- 5, 16- 9, Yerushalmi- Chagiga- Perek 2 Halacha 2) it says that the Greeks tried to trick the Jews into assimilating. The Jews were commanded to write on the horns of their oxen that they have no part in Elokei Yisrael- no connection with Hashem. We need to try and understand exactly what the Greeks were trying to do.  Simply it was like an advertisement, just like we advertise today on busses, they were forced to advertise on their oxen (they thought it would sink in eventually). The Eitz Yoseph says the point was that it should be publicized- the horn of the ox was to hint to the sin of the egel hazahav, that after the sin they lost their connection to Hashem. Another possible connection is that the keren ha'shor refers to Yoseph (as can be seen in Zot Ha'bracha 33- 17 where Yoseph is compared to an ox). The Greeks claimed that just like Yoseph was in Egypt and was involved in many ways in society, the Jews now should also join the Greeks. To attain a proper understanding of this idea, we need to look into the character traits and actions of the Avot, their wives, and their children.
           The Avot showed us the 3 fundamental ways of serving Hashem. chesed, gevurah, and a combination of the 2. Avraham was chesed- this means “Avodah she'ba'chutz". It means to use all aspects of life to serve Hashem- to go out, do, and give. In Parshat Vayeira we see Avraham who is 100 years old, 3 days after his bris (chole she'yeish bo sakana), running to serve 3 "Arabs". We also know that Avraham converted people (- ha'nefesh  asher asu bi'Charan- Rashi). Yitzchak was the mida of gevurah, that is, "Avodah she'bifnim". Separating yourself from the world and focusing on yourself- 
defeating your yetzer ha'ra. Not everything from this world should be used to serve Hashem (the gashmiut). We see that Yitzchak was very isolated from this world. When Rivkah saw Yitzchak for the first time she didn't know who it was. The Midrash says that Yitzchak looked like an angel and for that reason Rivkah didn't know who it was. Also, after the Akeida, Yitzchak didn't come back with Avraham, he stayed on top of the mountain isolated from the world. Yaakov had both character traits, chesed and gevurah 
(as explained in Michtav M'Elyahu chelek 2, Sefer Ha'clalim- clalim rishonim  32, Eiunay Haftarah on Va'yigash, Shmuot Ha'raaya, the Zohar- these  sources are also for the characteristics of the Imahot and the transmission of character traits). 
          The wives of the Avot had to have the opposite character traits. This is explained in Breishit Perek 2 Pasuk 18- Ezer ci'negdo- The Netziv  explains that the wife should be opposite to him (in the things where it will  help for her to be opposite- so that he doesn't go too far in one  direction- for a balance). We see that Avraham's wife was Sarah, who had the trait of gevurah, opposite to Avraham. Rivkah was chesed, opposite the trait of Yitzchak (that was precisely the character trait that Eliezer was testing for when looking for a wife for Yitzchak). Yaakov had both chesed and gevurah, which is why he had 2 wives. Leah was the mida of gevurah and Rachel was the mida of chesed. Rachel was "alma d'atgalya"- the physical world- chesed- using everything to serve Hashem. Leah is  
"Alma d'atkasya"- the spiritual world- gevurah- being isolated. Rachel's son was Yoseph. Yoseph was chesed. Leah's son was Yehudah. Yehudah was gevurah. We see that Yoseph went to Egypt and took care of everything. He solved the famine, he knew the 
language, everything was under his control (Breishit 39-6), everything that was done there, he would do (Breishit 39-22). Yehudah and Yoseph argued on how to be an "or la'goyim". Yehudah (gevurah) held that you are supposed to stay separated from the outside world and that when the goyim see this society of Jews, which will be the light to the goyim. Yoseph (chesed) held that you are supposed to go out into the outside world and from the way you run your life while being with them, that will be the light to the 
goyim. This explains why it was shevet Levi that fought against the Greeks in the time of Chanukah. Levi was from Leah. Levi and Shimon were the most extreme in the character trait of gevurah (we see this when they are the ones who wipe out Shchem). So when the Greeks got too close, when they crossed the line it was Levi who started fighting- started the war. In Yechezkal 37 Pesukim 15-17 it speaks about the final geulah- that there will be 2 trees, one to Yoseph and one to Yehudah. We should bring these 2 trees close together so that they are one. It is combining the physical and the spiritual, the chesed and the gevurah, Yoseph and Yehudah together.
          In Parshat Va'yeshev Perek 37 Pasuk 3 it says that Yaakov loved Yoseph the most because "ben zikunim hoo lo". Its simple meaning is that Yaakov had him when he was old, but we know that Benyamin was younger than Yoseph. Rashi brings Unklus to give the reason. 1) The Torah that Yaakov learned from Shem and Ever he taught specifically to Yoseph. 2) That Yoseph looked like him. If we look into these 2 answers we can see an unbelievable insight into Yoseph being in Egypt. Who was Shem? He was the son of Noach. He grew up in the world when almost everyone was corrupt. He knew what it was like to live with the goyim. That is what is so special about the Torah of Shem and Ever. This Torah had in it how to cope while living in that way. Yaakov knew that Yoseph was going to go down to Egypt and that is why he taught this Torah specifically to Yoseph and not the other brothers. The second answer of Rashi shows us that Yoseph had a 
connection to his father, to Torah and a Jewish way of life. He had a sight connection. A person who is out in the world needs that connection.  The Gemarah in Zevachim 112 amud 2 talks about where one is allowed to eat "kdoshim kalim". If you are in Yerushalaim you can only eat it while you are within the walls. If you are in Shilo you can eat it "b'chol ha'roeh".  Rashi explains that this means that as long as you can see Shilo, even if you are far away from Shilo, you are allowed to eat the kdoshim kalim and 
ma'aser sheini. We know that Yerushalyim was in shevet Yehudah and Shilo was in the land of Yoseph. This now makes sense. Yehudah was gevurah- therefore you had to eat inside the walls- set apart from the outside, not mixing with the outside. Yoseph was chesed, going into the world- but only with certain conditions- you need the connection. So to eat the kdoshim kalim in Shilo you need the sight connection to Shilo and then you can eat the kdoshim kalim. The Greeks saw that Yoseph was in Egypt, involved in society. They did not see what he was there with- the Torah of Shem and Ever and the connection to Yaakov- to Torah and fear of Hashem.                   
(Built on a sicha given by ha'Rav Rivlin Shlita- Mashgiach of KBY)
By: Ezra Hahn


Yosef and Channuka
Every year, on the Shabbat that falls out on Channuka, we read the story of Yosef. (It’s usually Parashat Miketz, but not always.) This could just be coincidence, but we tend to like to connect everything to the parasha anyway, so I looked for explanations of the fact that these two come together. And when I tried to really understand what the meaning of Channuka and the meaning of the Yosef story were, I think it shed light (no pun intended) on both topics and on their connection.



I have two main questions. Regarding the Yosef stories, what is the point of the dreams? Yosef keeps having dreams and explaining dreams. He is surrounded by dreams. Why? Assuming that the details of the stories of the Torah usually contain significance, what are the dreams for? And my second question, this one about Channuka: Why do we need the neis pach hashemen? Wait, you might ask, it happened – that’s why! But I still think I have a question. Imagine it: A tiny group of Jews defeats a gigantic army unexpectedly –wouldn’t that be reason enough to have a holiday? Why does God need to perform another miracle for us when His presence, helping us out, is so obvious?


But I think that when we consider these two questions together, it turns out that the answer is the same. Sometimes good things happen to us, and it seems that they’ve just happened. It could be coincidence. Luck was on our side. Sometimes we need something to let us know “Hey! That thing that just happened – it wasn’t an accident! It was God!”  Yosef’s story is full of successes that could be interpreted as incredible luck. Not by us – we have the Torah to tell us that Yosef was helped by God – but by Yosef himself. Yosef looks around and sees things going really well, he could have thought it was just coincidence. But we know that that’s not how Yosef sees it. Chazal tell us that Yosef was marked by the fact that he was always talking about God, always thanking God. I would suggest that maybe part of the reason Yosef realized that everything was from God was because God gave him little hints all the time – in dreams. Dreams are a funny thing. They connect us to a world that isn’t really where we usually are. Maybe God used dreams, and the fact that Yosef kept getting their explanations right, to let Yosef know “I’m here. It’s Me.”


Similarly, the neis pach hashemen helps us in Channuka. We, or the Jews who won the military victory, might have thought that it was just great luck. We fought really hard and beat the Syrians. God needs to give us a miracle to say “I’m here. It’s Me.” We need the neis pach hashemen to make us realize that the military victory was from God, too. 


I hope that great combination – the dreams and the 8-day-buring oil – makes us realize ourselves that presence of God which we might have otherwise missed. 

By: Noam Lockshin

What’s Greater: Oil or Victory??

If a 6 year old was asked what the miracle of Chanukah was, he/she would answer, “The one canister of  olive oil that should have lasted one day only, lasted for eight days.” They would say this, because they see their parents lighting candles for eight days. Most 6  years will not tell you about how Matityahu’s children (Maccabes) rebelled against Antiochus and purified the Beit Hamikdash. The question is why is Chanukah based on the one miracle of the menorah, when a greater miracle is that Yehuda, Shimon, Eliezer,  and Yonatan were able to defeat Antiochous and his Hellenistic army?

This question can be answered by learning the true meaning of the olive oil. When The Maccabes recaptured the Beit Hamikdash, they immediately removed the idols that Antiochus had placed on the alter, and purified the entire place. They then used the one canister of oil to light the menorah. The menorah represented purity in faith. The small drop of oil when lit illuminated the darkest of places. The Maccabes were a small army fighting against Hellenistic armies. They fought with purity, faith, and the desire to once againa worship Hashem in the Beit Hamikdash.  Just as the oil represents purity and faith, so too, the Maccabes fought with purity and faith.    

We can learn a very important lesson from Chanukah. Every action we do, no matter how big or small, must be done in a pure and faithful way. If we live our lives like the Maccabes fought their wars, we will be successful in all our endeavors and will illuminate our lives, and everyone’s lives around us.  

By: Ezra Javasky

